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From the Editor

In This Issue
by Darrell J. Fasching

Welcome to the second issue of the Elul Studies Forum. For those of you who
read issue #1, the first thing you may notice is a name change. The first issue was
entitled The Ellul Studies Bulletin. Even after I chose the name "Bulletin" I was not
entirely comfortable with it but it took me a while to figure out why. "Bulletin”
reminds me of the latest breaking headline and the effects of propaganda. "Forum,”
on the other hand, suggests dialogue and discussion which focuses on the power of
the word. The model of a "Forum" therefore is more in keeping with the spirit of
Ellul’s work and shall henceforth be displayed on the masthead of this publication.

In this issue you wiil find an excellent review of Willem Vanderburg’s The
Growth of Minds and Cultures by Katherine Temple. Vandenburg is strongly in-
fluenced by Ellul and his work deserves our attention. You will probably find the
Forum position paper by Michael Bauman to be a rather harsh critique of Ellul’s
Jesus and Marx. But since the purpose of the Forum is to stimulate debate and dis-
cussion, this should motivate some interesting responses for the next issue. There
are also two responses to my essay "The Ethical Importance of Universal Salvation®
which appeared in the Forum of our first issue. Both Ken Morris and Marva Dawn
have some thoughts on my statement.

Iam grateful to Dan Clendenin for assuming the responsibilities of Book Review
Editor. If you are willing to review books or have a specific book you would like to
review, contact Dan at William Tyndale College, 35700 West 12 Mile Rd., Far-
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ography, send them to Carl Mitcham, Philosophy & Technology Studies Center, .
Polytechnic University, 333 Jay Street, Brooklyn, NY 11201. Biblilographic Notes on
The Ellul Studies Forum is meant to foster a communications network among Th’gk’lgzl;“: Technology
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theology and technology. I want to encourage all readers to send contributions and
make suggestions and I hope I will see many of you at the Ellul consultation in
Chicago.

Finally, I should mention that I sent Ellul the first issue without advance warn-
ing. He responded that he was "happy and surprised at the creation of the Ellul
Studies Bulletin" and he promises to respond to my request for a short essay to be
published in a future issue.
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2nd Ellul Consultation Scheduled for November AAR

by Dan Clendenin

The second consultation on the significance of Jacques Ellul’s thought for the study of religion
will be held at the annual meeting of the American Academy of Religion in Chicago. The AAR
meets from November 18th to the 22nd, 1988 at the Chicago Hilton and Towers. The session on
Ellul will be held Monday, Nov. 21st, from 1 p.m. until 3:30 p.m. in conference room 4K on the
4th floor.

This year we will have three papers and a single respondent for our 2 1/2 hour session. The
papers are as follows:

Clifford G. Christians: Ellul’s Sociology

Joyce M. Hanks, The Kingdom in Ellul’s Thought

David W. Gill The Dialectical Relationship Between Ellul’s
Theology and Sociology

Gary Lee, Respondent

There will be a late night opportunity for ail Ellul scholars to get acquainted over a beer (or
whatever you prefer). If you are interested please join us. We will meet at the AAR registration
~ desk at 10 p.m. on Sunday evening and promptly adjourn to the nearest "watering hole” for
"serious" discussion.

For further information on the Ellul consultation, contact the chairperson:

Daniel B. Clendenin

William Tyndale College

35700 West 12 Mile Rd.

Farmington Hills, MI 48018

313-553-7200/9516

First Inter-American Congress on Philosophy and
Technology

by Carl Mitcham

The first Inter-American Congress on Philosophy and Technology was held in Mayaguez,
Puerto Rico, Oct. 5-8th, 1988. The Congress was organized by the Center for the Philosophy and
History of Science and Technology of the University of Puerto Rico in Mayaguez, with some as-
sistance from the Philosophy and Technology Studies Center of Brooklyn Polytechnic University.

The congress was attended by approximately 25 scholars from throughout Latin America, 20
from north America and 5 from Europe. It was conducted mostly in Spanish, with some papers
being presented in English. Proceedings will be published in both languages.

The themes that emerged from the conference included the issue of the relationship between
religion and technoiogy. A number of what might be called conservative Catholics from various
countries (including the US) defended traditional views of the Christianity-technology relation-
ship, i.e., that a recovery of a sense of the sacred or of God is necessary to place technology in
proper balance.

Other themes focused on technology and culture, STS (science-technology-society) educa-
tion, the science-technology relationship, and ethics and technology.

Conference on Demo-
cracy and Technology

The Fifth Biennial Internationai Con-
ference of the Society for Philosophy and
Technology will be held at the University of
Bordeaux in France from June 29th to July
1st 1989. The theme of the conference is
"Technology and Democracy.” Health per-
mitting, Jacques Ellul is expected to par-
ticipate. For more information on the
conference contact Stantey Carpenter, Social
Sciences, Georgia Tech, Atlanta GA 30332
or Langdon Winner, Dept. of Science &

- Tech. Studies, Rensselaer Polytechmc Inst.,

Troy, NY 12180-3590 .

Paper Exchange
(Readers are invited to make available
relevant papers they have read (or will,
read )at conferences. Please provide title,
address and cost.)

Darrell Fasching will deliver a paper on
"Mass Media, Ethical Paradox and
Democratic Freedom: Jacques Eltul’s Ethic
of the Word" at the international conference
on "Democracy and Technology" to be held
at the University of Bordeaux next summer.
Anyone desiring a copy should write to Fas-
ching at the Deptartment of Religious
Studies, University of South Florida, Tampa,
F1. 33620 and enclose one dollar to cover the
cost of postage and duplication.

Thanks for the Help

A special note of thanks is due to David
Gill and Dan Clendenin who shared with me
the expense of producing the 1st issue of The
Ellul Studies Forum which was distributed
free of charge in order to generate interest in
this enterprise.- The Editor

Apologies

Those of you who have sent in checks
subscribing to the Ellul Studies Bulletin may
have noticed that your checks have not yet
cleared. 1 apologize for the delay but I have
encountered some bureaucratic tangles
which delayed establishing an account to
which these checks could be deposited. It ap-
pears that I have finally resoived all the
problems and you should be getting your
canceled checks soon.



Book Rebielw

The Growth of Minds and Cultures by Willem
Vanderburg, Toronto: University of Toronto
Press, 1985.

Reviewed by Katharine Tempie
[The following review is excerpted from the winter issue of
Cross Currents 1985-1986. We are grateful to Katharine Temple
and to Cross Currents for permission to reprint. - The Editor]

A cursory glance at the table of contents might leave the impres-
sion that here we have one more introductory textbook in sociology or
anthropology. But this would be a mistake. Early on (p.9), Vander-
burg tells us this is the first volume in a projected trilogy -Technique

and Culture, atitle which sharpens the focus. I have to admit it is daunt-.

ingto pick up a 300-plus page book, only to find out there are two more
. yet to come. Since, however the task is enormous, I also have to con-
clude that the effort is worth it. In this case, it is important to pay closer
attention than usual to the Preface and Introduction, which serve to
clarify the end-point.
I have the profound sense that our present concepts allow us 10 see the
mystery of human life only through a dark glass.... But the very process
of asking new questions and not absolutizing reality as we know it is vital
not only 10 keep scientific debates in their proper context, but also to
guarantee a genuine intellectual life for us and the generations to
come.... If these reflections can contribute to giving new energy to a
dialogue within the multi-versity and among intellectuals around
science, technology and technique and their influence on human life, my
audacity in attempting a synthesis on such a vast scope will have been
worthwhile (pp. 302-303).

At no point is Vanderburg preaching to the converted. He is speak-
ing to people who have to be fured into the discussion in the first place
- natural scientists and engineers who, by and farge, consider the social
sciences beneath them, and those in other disciplines who are
thoroughly intimidated by "the hard sciences.” As he has to start from
square one on both fronts, it is a difficult mix, especially when he wants
to promote dialogue, and critical dialogue at that. Then, even apart
from his pedagogical pursuits, his own research breaks out of the ac-
cepted positivist molds. His conceptual framework is grounded in the
dialectical thought of Jacques Eilul ( who has written an incisive
foreword that puts the methodology into perspective). Vanderburg has
commented elsewhere about the influence.

In rethinking Marx... Ellul centered on technique, a much broader
phenomenon than technology in the engineering sense. Indeed without
recognition of this, much of what Ellul says may appear to be overstate-
ment or exaggeration. [t was this which struck me most when I first en-
countered it in The Technological Society, and called forth in me a desire
to work through this concept from an engineer’s point of view (Cross
Currenits, Spring 1985).

Ellul is indeed one of the most brilliant interpreters of our century,
but he is an inspiration others have found difficult to swallow, and so
he is out of favor in the official groves of academe. Vanderburg has
undertaken to introduce a recaicitrant crowd with uneven sophistica-
tion to controversial arguments based on highly sophisticated concepts.
Perhaps this is as good a definition of format teaching as any.

Having said that, let me also stress that The Growth of Minds and
Cultures is not a re-hash of Ellul’s insights brought into the classroom.,
‘Both are sociologists who view the worid very much alike and the Ellul
imprint is ciear. Nevertheless, they are sociologists who work different-
ly. Just as Ellul is an analyst (in the etymological sense "to loosen," "to
unpack," "to dissect") starting from the whole, so Vanderburg remains

an engineer, examining the partsto see what makes the system tick and
then working toward putting those parts together into a synthesis. One
exampie. This book starts with the irreducible social unit, the in-
dividual, and follows how he or she is "enfolded" into the pre-existent
web of culture. Ellul, by contrast, tends to start with a definition of tech-
nique itself. The two approaches are complementary, not interchange-
able. The very lack of acceptance Ellul‘s work has encountered may
indicate that the more nuts-and- bolts description is very much in order.
Every once in a while, it also occurred to me that there is not a
singie topic in the book that won’t be old hat to someone and long since
rejected by someone else. I cannot say, however, that I wasn’t warned.
I have assumed that most of my readers, like myself, will have an exper-
tise in some areas covered in these essays and not in others.... In all of
this, I am kéenly aware of the fact that both the frontier-type of highly

specialized knowledge and the intellectuai-reflective kind of knowledge
have their own lacunae (p. xv).

The whole point of a synthesis is not to come up with brand-new
separate parts; it is to look at what we think is obvious with new lenses,
toshow new configurations and relationships. Of course, there is some-
times bound to be a deja-vue quality, as well as disagreement, partly
because of the range of separate parts and partly because Vanderburg
presents his case without being easily side-tracked. We are sadly un-
used to this way of thinking. The question is whether this sociological
synthesis promotes clarity. I wouid say that it does. With both scientific
coolness and passion, he succeeds in a synthesis that lays the founda-
tion for his next work on technique.

Because he has made such a considerable sociological contribu-
tion, I feel churlish in asking questions perhaps better put to the dis-
cipline itself. My hesitations come at both ends of its spectrum. First, I
think certain biological inquiries deserve greater weight; in particular,
genetics and the implications of maleness and femaleness. Second, at
the other end stands philosophy. Although the book is deliberately
non-philosophical, many of the key concepts carry over from that tradi-
tion: mind, will, being, freedom, even culture itself. Such reservations
probably would not come to mind if it were not for the overwhelming
denial of biology and philosophy in technical civilization at large. Such
may be the nature of the beast; nevertheless, from a book that careful-
ly delineates terms, one is tempted to ask for more.

What heartens me the most about this book is the way it re-asserts
common sense as a criterion, even as the discarded discipiines once did.
Now, "common sense" is an elusive term both phitosophically and in
common pariance. The only consensus about it is that common sense
is never very common. Yet, it is the best expression I know to describe
the strength of Vanderburg’s argument. By it, I mean a practical wis-
dom and judgment that rely on perceptions and experience as the
touchstones to shake us out of our tendencies to fantasize, objectify,
trivialize and distort. People do not initially perceive themselves either
genetically or statistically or philosophically and , strange or shaky as
it may sound as a theoretical principle, Vanderburg is actually on solid
ground when he builds on common perceptions. There will still be dis-
agreements, but the stage is set for discourse based on actual ex-
perience, even on the widest conceptual plane.

Vanderburg has concerned himself with technological advances
and what they might mean for our life. The Growth of Minds and Cul-
tures leads us to see how hard it is to dissociate ourselves form a "star
wars" mentality, in which our culture is deeply and almost inextricably
embedded. Nevertheless, Vanderburg shows that we can think about
this civilization in other than logistical terms or science fiction.



Forum

Jesus and Marx: From Gospel to Ideology: A Critique

By Michael Bauman
(Michael Bauman is Director of Christian Studies and Associate Professor of Theology of Culture at Hillsdale College, Hillsdale, ML)

The following was submitted as a book review of Jesus and
Marx: From the Gospel to Ideology (Grand Rapids: Wm. B.
Eerdmans Publishing Company, 1988), pp. xvi + 187.
However, | thought it provocative enough to merit featuring as
the Forum statement for this issue. Readers are invited to
respond for the next issue. The Editor.

The first task of an academic author is to understand his subject.
The second is to make himself understood. Though it may be offensive
to say so in a forum like this, I do not believe that in Jesus and Marx
* Jacques Ellul hassucceeded well on either count. Because it often takes
longer to correct an error than to make it, and because this book con-
tains a surprisingiy large number of errors of fact and errors of inter-
pretation, I must content mysetf, within the smail scope afforded a book
review, to mention but a few of the most flagrant or most easily noted
shortcomings. '

First, I deny that Christians ought to feel any pangs of guilt "be-
cause of what the searching gaze of socialism revealed about them,
their church, or even Christianity itself” (p.5). Socialism, for one thing,
says nothing about anything. Only socialists do. What they say, I am
convinced, is philosophically sloppy and historically incorrect. The guilt
revealed by "socialism™ should be guilt felt by socialists. I can not coun-
tenance Ellul’s irresponsible assertions that Marxist criticisms are "ob-
viously based on justice” or that "in every respect our society is unjust
for both individuals and groups” (p. 6, emphasis added). Nor will T
countenance Elful's unproven (and unprovable) assumption that jus-
tice means equality. One must not say, with Ellul and the Communists
that our "unjust society results from twenty centuries of Christianity”
or that "neither churches nor Christians are doing anything to improve
the situation (p.6). All I will admit is that books and ideas like Ellul’s
will not work and that his last statement is a refutation of his own book,
written as it is by a Christian and clearly intended as an aid.

What is one to make of the scandalous assertion that "no matter
what kind of poverty the poor suffer, the Communists are on their side,
and the Communists alone are with them" (p. 6)? I can only say "God
help those with whom the Communists stand.” Obvious examples like
Mother Teresa aside, one need only look at the years since WWII to
see that Communism is the major perpetrator of poverty and not its
solution. The Japanese, for instance, were on the losing side of the war
effort and suffered nuclear destruction twice. They occupy a land not
great in size or in natural resources. Nevertheless, their economy and
their standard of living far outstrip that of the Soviet Union, which was
on the winning side of the war, which was given all of Eastern Europe
as a gift, and which has more people , more land and more natural
resources than Japan. A similar comparison could be made between
North and South Korea, East and West German, and mainland China
and Hong Kong. Capitalism, not socialism, has unlocked the secrets of
weaith and sustained growth. Capitalism, not socialism, has been the
better friend of the poor. Socialists, not capitalists, ought to feel the
pangs of guilt revealed by Socialism. Poverty circies around socialist
ideas and socialist ideologues wherever they come to power. Shocking
as it is to some, by the 1980’s the average Black’s per capita annual in-
come under apartheid in South Africa was higher than that of the

average white under Communism in the Soviet Union. In short, while
capitalism and the Church are not perfect, neither are they what Elful
describes. Nor is Socialism.

Despite Ellul’s groundiess claim that communist tactics are consis-
tent with communist goals, it is obvious that communists preach libera-
tionand practice ensiavement. As long as the same band of happy thugs
continues to occupy the Kremlin and to sustain the Gulag, we must
not say, as Ellul does that "they accompiish what Christianity preaches
but fails to practice” (p. 6). Such ideas are scandalous and reprehen-
sible. Have we forgotten Solzhenitsytn so soon?

That is why Ellul must not say, as he does say with regard to Fer-
nando Belo’s communism, that he respects the choice of others to be
Communists and does not question it (p. 86). Nor should one say, with
Ellul, that Belo’s leftist revolutionism is a "perfectly respectable”
choice. It is not. But, Ellul’s muddled sense of Christianity and of Com-
munism permits him to make these and other such abhorrent asser-
tions, such as that Belo’s view of the "radical opposition between God
and Money, God and the State" and "God and Caesar" are not only
true, but "truly evangelical” (p. 89). In other words, because of his par-
tial acceptance of Communist claims, one can tax Ellul with the same
charge with which he taxes Belo: he "appears not to suspect [that]
Marx’s thought is a whole — a precise, integrated unit, based on a
thorough method. Once one has adopted it, one cannot mix it with
other methods and concepts.” (p. 94).

Second, Ellul’s understanding of history is less than reliable. For
example, he tells us that "often an ideology springs up to parry an ideol-
ogy-free practice” and that "capitalism is a practice with no explicitly
formulated ideology; socialist ideology arises to oppose it. Afterward,
capitalism will produce a ‘defense™ (p. 1). Not only is it a highly
debatable(if not downright mistaken) notion that there is any such
thing as an "ideology-free practice" or that capitalism, when it emerged,
was one, it is patently false to claim that its ideology developed in
response to Socialism. Karl Marx and Das Kapital, after all, come after
Adam Smith and The Wealth of Nations, not before.

Such errors seem to arise from Ellul’s peculiar view of ideology, a
view wherein he tries to separate the inseparable. Contrary to Ellul,
one cannot readily distinguish theology from ideology because the
former category is a subset of the latter. To distinguish theology from
ideology is no ‘more useful than to distinguish Irishmen from
humanity. One might well distinguish good theology from bad ideol-
ogy, or good theology from bad, but one need not do what Ellul tries
to do. His attempt is based upon a definition of "ideology" so fully
idiosyncratic that if one looked only at his definition, one could not
guess the word it was intended to define. Flying in the face of every dic-
tionary known to me in any language, Ellul defines ideology as " the
popuiarized sentimental degeneration of a political doctrine or
worldview; it involves a mixture of passions and rather incoherent in-
tellectual elements, always related to present realities: (p.1). A large
number of Eltul’s conclusions are based upon this monstrous and un-
justifiable definition. When the foundation is tilted, how can the super-
structure stand straight?

Bauman, continued page 7



Forum Response

The Importance of Eschatology for Ellul’s Ethics and Soteriology:
A Response to Darrell Fasching
By Ken Morris

Dan Clendenin has strongly criticized Jacques Ellul for his affirma-
tion of universal satvation. Darrell Fasching’s position paper on "The
Ethical Importance of Universal Salvation" took Dan Clendenin totask
over his failure to recognize universai salvation as an integral part of
Ellul’s ethic of freedom, yet it must be pointed out that Ellul himseif
has said that one need not accept his universalism along with the main
body of his approach toethics.! Even though Fasching has made ahelp-
ful critique of Clendenin’s analysis, he has failed to uncover the root of
both Elluls optimistic soteriology and his ethics. In order to under-
stand, and indeed, not be distracted by Eillul’s affirmation of universal
salvation, we must grasp the centrality of Biblical eschatology to Ellul’s
thought. We must understand what Ellui means by "the presence of
- the Kingdom," an apt title for his seminal work.

Fasching sees universal satvation as "a necessary precondition for
the ethic of freedom Ellul develops precisely to protest the collectiviza-
tion of human behavior in a technology society." He uses the theologies
of John Howard Yoder and Juan Luis Segundo to argue that univer-
salism, by undermining the theological rationale and ethical motivation
which have historically promoted Christianity as a collectivizing
religion, serves to free up the church from its worries about converting
the world and "rechannel(s) the energy of Christians in the direction
which is most needed in our time, the ethical direction.” Fasching draws
on the assertion shared by Yoder and Segundo that the Gospel was
betrayed when the church came to view its message as something
everyone had to accept in order to be saved. The immediate result of
this assumption was that the boundaries of salvation got drawn (and
redrawn) in such a way that the greatest possible number of people
could be included. Christianity abandoned its "ethic of discipleship" for
an ethic of "Christian civilization." This shift failed to preserve the
central biblical perspective of election as a call to vocation, and, instead
promoted election as a special privilege. But the greatest significance
of this move was that the emphasis in theology was shifted off of dis-
cipleship and onto satvation. Central to this shift was the definition of
the boundaries of salvation according to, and for the sake of, human
understanding.

While it is true that the contemporary church, especially the con-
servative wing, has a preoccupation with personal, future salvation, and
while it is also true that an affirmation of universal salvation effective-
ly undermines this emphasis on soteriology, it does not necessarily fol-
low that Ellul’s universalism and his ethics of freedom are inseparable.
Both Ellul’s ethics of freedom and his soteriology are rooted in his es-
chatology. One must understand this if one is not to be distracted by
his universalism.

Ellut claims that Romans 8, which he feels is a fundamentalty
universalistic proclamation, has indirectly msplred all the research and
writing he has done over the last fifty years. 2A specific reading of
Romans 8 was the final'stage in what Ellul elusively refers to as "a very
brutal and very sudden conversion to faith in Jesus Christ."3 He iden-
tifies three essentiat and interdependent themes in Romans 8: the sal-
vation of the world, the suffering of the present time, and freedom.
These three themes became the basis of all of his life’s study and
proclamation.

According to Eliul’s exegesis of Romans 8, every individual is in
solidarity with the whole of creation: "The creation’s suffering, (Paut)
tells us, arises out of human sin - out of my sin." Therefore, if one per-

son can be saved out of their sin, then the whole creation is concerned.
"I can’t be liberated or emancipated by myself.... All creation - humans,
animals, things - all are promised salvation, reconciliation, new birth,
new creation.”

The second theme in Romans 8 is the suffering of the present time.
These sufferings are the inevitable subjection to "the faw of sin and
death" (8:2) which Ellul understands as bondage, obligation, fatality
and biological, cultural, social, economic and political conditioning.
The work of God in Jesus Christ ruptures these inescapable necessities
by introducing hope. Hope, central to Ellul’s theology, is defined as the
immediate exprcssxon of the eschatological and freedom is the ethical
expression of hope

Freedom from necessity and fate is only possible in “the law of the
Spirit of life in Jesus Christ." Not only have we ail been set free, all crea-
tion will be set free. There is a Now of that liberation as weil as a Not
Yet. Salvation is "a liberation that puts me on the path of freedom.” In
Ellul’s personal discipleship under Christ both Christian hope, which is
expressed in his ethics of freedom, and universal salvation are rooted
in the Eschaton. "I go through all the miseries of the world carried by
this hope, writes Ellul, "because I know that both those who know of it
and those who don’t are walking together to meet their Lord and
Savior."S

Given the hlstonwlly soteriological focus of Christian theology, it
is understandable that Fasching would argue for a direct connection
between Ellul’'s theology and ethics. Both Clendenin and Fasching
grasp the significance of Ellul’s eschatological approach to theology
and ethics, the same eschatological approach which gave rise to his
universalism, but neither has stepped back far enocugh from the con-
text of their thinking to recognize the effect that this traditional preoc-
cupation with soteriology has had on their own theologies. For that
matter, neither has Ellul.

Clendenin betrays his preoccupation with soteriology by choasing
this area to mount "one of his most devastating critiques of Ellul." Fas-
ching is correct in questioning the consistency of Clendenin’s stance
that adopts the ethics of freedom that are generated by Ellul’s eschatol-
ogy yet rejects the soteriology that issues from the same. Even so, Fas-
ching falls short of ridding himself of a soteriological tendency by
affirming, after Ellul, that in the apocalyptic/eschatological resolution
of the historical dialectic between sacred and profane all persons are
saved. The emphasis is still on salvation, in Fasching’s case it is simply
all inclusive.

One of Clendenin’s critiques of Ellul’s universalism is that it fails
to extend his dialectic beyond history. Fasching is correct in his asser-
tion that this criticism is groundless since Eflul clearly maintains that
the Biblical dialectic is eschatological and thus limited to history. But
regardless of whether or not this tension, which centers on the
soteriological question, is resotved at the Eschaton, an affirmation of
universal salvation in the midst of history allows the dialectical tension
to collapse. On the whole, however, Ellul grapples with this soteriologi-
cal tension in a consistent manner, and even when he altows it to col-
lapse at the times he affirms universal salvation he reveals that he is
not entirely comfortable in so doing, adding, "I often teach in sermons
and public Bible studies, but I never teach universalism. I do beheve it,
1 attest to what I believe, I witness to it, but I don’t teach it."® To af-
firm universalism as true, yet to refuse to teach it, is more than simply



a reluctance to be identified as a universalist. This hints at the dialec-
tical tension of a soteriology rooted in eschatology. Geoffrey Bromiley
picks up on this soteriological tension when he observes that Ellul’s
position strives to avoid "either an automatic salvation on the one side
or a saivation dependent on giving oneself in faith to Christ on the
other."” A main theme in The Meaning of the City is that God’s charac-
teristic love takes into account human free will, all human intentions,
even if they are, in fact, revoits against God, and transforms them as
material for the New Creation. Ellul recognizes that what he is con-
tending is prone to misuse. The temptation inherent in this theologicai
position of eschatological appropriation of everything and everyone is
to give ourselves over to our selfish desires while counting on God’s
pardon. But he argues that any such misuse is based on the rupture be-
tween reality and truth initiated with the Fall. Ellul draws his analysis
from the Biblical revelation and therefore he ctaims it is fundamental-
ty an appeal to those who have aiready made a decision of faith: "Either
we believe that the Bible expresses the reveiation of God centered in
Jesus Christ... or else we do not believe it. We must not confuse the
two positions: asserting that since God pardons in the end we have
nothing to worry about and thus can obey our every whim is taking the
- attitude of one who does not believe in revelation."8

The person who claims to both universal salvation and moral
license is one who does not understand that truth does not equal reality
under the Fall. He thinks he can assert the truth that alt will be adopted
by God in his love while at the same time be rejecting the Lordship of
* Christ. It does not occur to him that he is attempting to restrict this
word of revelation to pure objectivity. He is separating the word of
universal salvation from its necessary context of obedient discipleship
and, in so doing, uses it to oppose that discipleship. He wants to
separate his life for what he thinks is an objective truth, but the bibli-
cal reveiation is that "all human speech is intrinsicalfy connected to a
person ... (when) someone has tried to separate it from the person who
speaks it, it has lost is relationship with truth and has become a fie."?
Only for the person who lives in the eschatological kingdom, that is,
under Christ’s Lordship, can this revelation be a reality. Only at the Es-
chaton are reality and truth reunited. 10 Thus, the present possibility of
a situation arises in which two people can assert the truth of universat
eschatological salvation but only the one who is in the eschatological
kingdom, as demonstrated by his or her submission to the ethics of that
kingdom, is speaking of reality in truth. For the other, saivation is not
a reality.

In effect, what Ellul accomplishes with his eschatological dialectic
is to remove the possibility of answering the soteriological question
once and for ail: yet he does just that. Eilul has stated that, "the
soteriological dimension is diminished with respect to the dimension of
the l:ingdom."11 With the advent of the Kingdom (though hidden and
not yet fulfilled) in the coming of Jesus, the soteriological dimension is
completely removed. Therefore, in affirming universal satvation Ellul
is taking an unjustifiable liberty with the eschatological dialectic, a liber-
ty that causes more trouble and confusion than it is worth. Especially
since the soteriological tension is, in and of itself, sufficient to move our
theologicat focus off of salvation and back onto discipleship and the
kingdom of God. Ellul’s perspective on salvation and his ethics of
freedom share a common root in his eschatology, but they are only in-
directly connected.

Vernard Eller (University of La Verne) is a scholar familiar with
Ellul who has effectively grasped the importance of retaining a
soteriological tension. Eller wants to walk a narrow path in his soteriol-
ogy, one that most contemporary theologians, with their central focus
on saivation, would find difficult to accept. On the one hand, he feels
that it is wrong to assert that there will inevitably be some people who
will not be saved. On the other hand, contra Ellul, he believes that it is
just as wrong to assert that all human beings will ultimately be saved.

Since one cannot be sure of either particuiarism or universalism, the
most one can propose is a "universalistic possibility." This effectively
moves our focus off of salvation and onto the ethic of discipleship
grounded in our response to what God has done for us in Jesus Christ.
Ellers universalistic possibility (see his Revelation: The Most Revealing
Book of the Bible) is a third soteriological position, and one which
moves beyond the particularism/universalism impasse by preserving
the tension of the eschatological dialectic. It only becomes an option,
however, after we have been able to identify our misleading emphasis
on personal, future salvation as unbiblical and heeded Ellul’s call for
"re-eschatologization” of Christian theology.

Presently we find ourselves trapped in a circle of incriminations.
Contemporary scholars and theologians who begin to rediscover the
eschatological root of biblical discipleship and begin to tentatively work
out their understanding of the soteriological tension, usually, by at-
tempting to balance particularism with a broader sense of God’s grace-
ful action, are invariably branded with the scarlet "U" of universalism.
A good example is Ellul’s predecessor, Karl Barth. In an "evangelical®
response to Barth’s theology entitled The Triumph of Grace in the
Theology of Karl Barth (1956), G.C. Berkouwer identified the key ele-
ment of Barth'’s theology as the tension between universal election and
human decision. Instead of seeing this as a dialectic, however
Berkouwer pointed toit asa crossroads and wondered which way Barth
would turn: "Probably no one will wish to venture a prophecy as to the
direction in which Barth will further develop his thought. It is possible,
however, to state in a nutshell his central thesis. This is that the triumph
of election means, centrally and determinatively, the a priori divine
decision of the election of all in the election of Christ."12

Barth responded to Berkower by attempting to move the emphasis
away from the question of salvation and toward a freedom and pursuit
of a knowledge of Christ: "I'm a bit startled at the title, The Triumph...
Of course I used the word and still do. But it makes the whole thing
seem so finished, which itisn't for me. The Freedom... would have been
better. And then instead of... Grace I would have preferred ... Jesus
Christ 13

All this is particularly significant for the contemporary church as it
grapples with the issues of evangelism and social action. As long as our
focus remains on personal, future salvation, we can never be entirely
comiortable with a renewed emphasis on an ethic of discipleship. But
if soteriology can be grasped in terms of a tension rooted in Biblical es-
chatology, then we can move beyond the either/or approach (either
particularism or universalism) in which the majority of contemporary,

, orthodax, Christian theology has sunk its roots.

1 pavid W.Gill, ed., unpublished interview with Ellul, Bordeaux,
France (July 1982).
2 Ellul, "How 1 Discovered Hope," The Other Side (March 1980),
p.31.
3 Elhul, Perspectives on Our Age (New York: Seabury, 1971), p. 14.
4 Ellul, Hope in Time of Abandonment (New York: Seabury,
1971), p. 239. :
5 Ibid, p.31.
6 Gill, Unpublished interview with Eltul (July 1982)
7 Jacques Ellul: Interpretive Essays, eds. Christians and Van
Hook (Urbana: Univ. of Illinois Press, 1981), p. 40
8 Ellul, The Meaning of the City, p. 179.
9 Ellul, The Humiliation of the Word (Grand Rapids: Eerdmans,
1984), p. 33.
10 1bid., p. 237-269.
11 gy, In Season, Out of Season (Harper & Row, 1982), p. 76.
12 As quoted in Gregor G. Bolich, Karl Barth and Evangelicalism
(Dowmers Grove: IVP, 1980), p. 75.
13 bid., p. 76 .



A Second Forum Response to Fasching
by Marva J. Dawn

In response Darreil Fasching’s article on "The Ethical Importance of Universal Salvation” in
the premier issue of The Eliul Studies Bulletin: It seems to me that throughout his critique of
Clendenin’s objections to Ellul’s notion of universal satvation Fasching confuses two very impor-
tant and necessarily distinct issues. Underlying all three points of Fasching’s argument is a con-
fusion of evangelistic coercion/Constantinian power and the particularity of the gospel.

John Yoder is right to criticize the Constantinian coercion that demanded conversion ( a bet-
ter choice than fosing one’s life!) and thereby watered down the ethics of Christian discipieship.
But that coercion is not identical to the belief that salvation was made possible for the human
race particularly through the gift of Jesus Christ, in whom all human beings are invited to have
faith.

Rather than the notion of universal salvation, the idea that Jesus alone is "the way, the truth,
and the life" is the necessary pre-condition for an ethic of freedom. Without him a person strug-
gles under the un-freedom of trying to make ones own way, of following all the right steps to
find the truth, and of expending great effort to create and justify one’s life.

The gift of satvation in Christ is offered freely. God does not coerce us to accept it. Moreover,
God's grace sets us free re respond to that salvation with lives that carry on what Fasching catls
"the struggle with the demonic dehumanization and collectivization which occurs in history."
Consequently, the Christian ought not to use power to coerce others into accepting the good
news of God’s gift in Jesus. Fasching rightly criticizes Constantinian link with power, but throws
the bay out with the bath water when he also rejects the uniqueness of Christ’s victory over the
powers.

Ellul, Yoder and Hauerwas all are right to condemn the unbiblical notions that Christians
are in charge, but this ought not to be confused with the idea the Christians have a great gift to
offer the rest of the world - the grace of salvation through faith in Jesus Christ. Fasching falsely
links " the desire to run the world" with the belief that Christ alone is the means to salvation. Un-
fortunately, throughout history, since Constantine, Christians have used power instead of appeal

in their evangelism, but that was not the case in the early church. All its members were both

pacifists and also advocates of Peter’s confession that "there is salvation in no one else, for there

is no other name under heaven given among [humankind] by which we must be saved.” (Acts
4:12).
Fasching’s Reply

I very much appreciate the thoughtful responses to my essay by Ken Morris and Marva
Dawn. I must say that in many ways I find Ken Morris’ essay persuasive. I agree with him that it
would be desirable (given the typical narcissistic emphasis on personal future salvation) to
remove the issue of "salvation” from the theological vocabulary aitogether, replacing it with a
focus on eschatology. I find it distracting, and almost embarrassing, to have to spend so much
time discussing it when our focus is on the response of theology to a technological civilization.
And yet, just because there is such a prevalent misuse of this theme which does distract from the
ethical-eschatological dimension, such a discussion is unavoidable. Given this past history I
wonder if it is really possible to attempt to sidestep the issue as Mr. Morris seeks to do. [ am
afraid that Vernard Eller’s position, at least as interpreted by Mr. Morris, may not really under-
cut the motivation to turn the whole world into a collectivist Christian civilization. Agnosticism
about salvation, Max Weber argued, actually led Calvinists to be more compuisive in spreading
Protestant Christian civilization. If it is true of Ellul’s position, as Mr Morris says, that "an affir-
mation of universal salvation effectively undermines this emphasis on soteriology" it may be
(given our past history) the only way to undercut a collectivist ethic and recover an ethic of dis-
cipleship. I recognize that Mr. Morris is right to warn that affirming universal salvation in the
midst of history may collapse the dialectical tension necessary for an ethic of discipleship. Paul
faced the same problem in preaching that in Christ all things a permitted. Some took this as an
invitation to license. That is why it is probably good that the scriptures are ambiguous on this
matter. No one can reasonably claim certain knowledge on this issue and take things for granted.
It is better to have some doubts even as we live by hope.

I am less persuaded by Marva Dawn’s position. I do not see how the statement - "the gift of
salvation in Christ is offered freely. God does not coerce us to accept it" - can be true if the con-
sequence of refusal is hell and damnation. It is only offered freely if one accepts Ellul’s premises
concerning universal salvation. Dawn opposes "universal salvation" to the notion that "Jesus
alone is the way" but for Ellul this is a false opposition since he affirms both. Dawn concludes
her argument with Acts 4:12 (i.e., there is salvation in no other name), apparently to oppose it
to my conclusion with 1 Timothy 4:10 (i.e., God is savior of the whole human race, especialty all
believers). It is interesting, however, that on her premises one is forced to choose between these
two scriptures but on Ellul’s premises one can consistently affirm the truth of both.

Forum, M. Bauman continued.

Ellul argues that while Christianity is not
an ideology, it can degenerate into one as
when, for example, it becomes "a means for
distinguishing those who are right from those
who are wrong {the saved and the damned"
(p-2)). But, Christianity did not become a
means for making such determinations; that
is something it was from the very beginning.
Ellul, one begins to think, does not under-
stand the nature of the very religion he is at-
tempting to promote and to protect.
"Christianity," he says, " is the destruction of
all refigions" and of all"beliefs" (p.2). Because
Christianity is, on any common sense view,
undeniably a religion and entails beliefs, one
cannot but wonder after reading such state-
ments (1) if Christianity is not an enemy toiit-
self, or (2) if Ellul uses language with
grotesque imprecision and license. For
many, the second option recommends itself
most convincingly. So also does the con-
clusion that imprecise language is ines-
capably tied to muddied thinking.

This book’s muddie is extensive. Ellul’s
skewed vision of history and of economic
principles and reality are sometimes shock-
ing, as when he tells us that Caesar is the
creator of money (p. 168). For over 200
years, since Adam Smith and Adam Fer-
guson, economists have known that money
antedates government and that it arises from
human action, not human design. Govern-
ment recognizes the medium of human ex-
change and adapts itself to it. Government
does not create money. But such ideas are
(so far as this book is concerned) unknown
to Ellul. He nowhere shows a knowiedge or
understanding of classical or of Austrian
economics. If his index is to be trusted,
Hayek, Von Mises, Schumpeter, Ricardo,
Hume, Smith, Say, Bastiate, Gilder and
Sowell form no part of Ellul’s knowiedge of
economics. I dare say that without knowing
them, one could not understand Marx. Per-
haps that is why Ellul believes that Marx was
"admirably well acquainted" with the
problems of his day, that Marx’s misdirected
and ineffective theories can be labeled "solu-
tions," and that his anti-theism was not an es-
sential part of his ideology (pp. 4, 153).

And what is one to make of the grossly
exaggerated assertions that "both the Old
and New Testaments take exception to all
political power" and that "the state’s
prosperity always implies the death of in-
nocents" (pp. 171, 172, emphases added)?

In short, I believe Ellul misunderstands
history, economics, Communism and even
Christianity itself. In this book, Ellul does not
adjudicate the Christian tradition, Christian
wisdom, or Christian revelation in a capable
or well-informed way.
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BIBLIOGRAPHIC NOTES ON THEOLOGY AND TECHNOLOGY

R

by Carl Mitcham and Jim Grote.

Danner, Peter 1. An Ethics for the Affluent. Lanham, MD:
University Press of America, 1980. Pp. viii, 416. “[I]atended for un-
dergraduates who accept in a general way Judaeo-Christian ethical
values. Its subject is ethics as applied in economic relations, and its
orientation is personalist” (p. 1). Technology mentioned explicitly only
in passing, but nevertheless of some relevance.

De Franch, Ramon Sugranyes, Chanoine A. Doneyne, Jospeh
Kaetin, and O. Costa de Beauregard. Foi et technique. Paris: Librairie
Plon, 1960. Pp. 181. Proceedings from the XTITle Assemblée Plénitre
de Pax Romana, Mouvement International des Intellectuels Catholi-
ques, in Louvain, July 1959. The authors contribute an "Introduction”
and articles on "Technique et religion,” "La biologie dans le champ de

- tension de la pensee contemporaine,” and "Problémes de foi d’unscien-
tifique," respectively. These are followed by a lengthy "Accueil de 1a foi
dans un monde scientifique et technique" by an international commis-
sion. [Both of these first two citations are to important items inadver-
tently missing from the "Select Bibliography of Theology and
Technology" in Theology and Techinology (1984), to which these notes
are a supplement.]

Granberg-Michaelson, Wesley. 4 Worldly Spirituality: The Call to
Take Care of the Earth. San Francisco: Harper & Row, 1984, Pp.xiv,
210. The author "identifies himself as an evangelical and distinguishes
himself as such from Catholics and liberal Protestants, but he writes in
nosectarian spirit. His concern is to arouse believers of all persuasions
—evangelicals, fundamentalists, and all the rest - from construing their
faith in exctusively personal terms . . . and to make them aware of its
application to the world as God’s creation. He seeks to articulate a
biblically-based theology and does not hesitate to call in the assistance
of modern biblical scholarship from all quarters." - from the favorable
review by George S. Hendry, Theology Today 42, no. 2 (July 1985), pp.
264-266. Granberg-Michaelson was for eight years chief legislative as-
sistant to Senator Mark Hatfield, has been a member of the Sojourners
community, and now directs the New Creation Institute and teaches
journalism at the University of Montana.

Jaki, Stanley L. "The Three Faces of Technology: Idoi, Nemesis,
Marvel," Intercollegiate Review 23, no. 2 (Spring 1988), pp. 37-46. The
Enlightenment locked upon technology as idol; its critic Edmund
Burke viewed technology as nemesis. "Burke’s ultimate perspective on
the shift from chivalry to calculators, human or electronic, was a
religious perspective” (p. 39). Trying to eschew these extremes are
those such as Dennis Gabor who turn to technology as a marvel for
manipulating even society. What is really called for is responsibility. A
breezy piece with many apt historical references.

Locher, Gottfried W. "Can Technology Exist without Belief?"
Theology Digest 21, no. 3 (Autumn 1973), pp. 221-223. Abstract from
"Galuben und Wissen," Reformatio 22 (1973), pp. 82-92. Christians
must assert themselves to influence science and technology for the bet-
ter. [Another miss in the 1984 bibliography.] '

Lecso, Phillip A. "Euthanasia: A Buddhist Perspective,” Journal of
Religion and Health 25, no. 1 (Spring 1986), pp. 51-57. Buddhism
prohibits active euthanasia and advocates hospice care. By an M.D.

Marty, Martin E. "The Impact of Technology on American
Religion,” chapter 11 in Joel Colton and Stuart Bruchey, eds., Tech-
nology, the Economy, and Society (New York: Columbia University
Press, 1987), pp. 278-287. Although in Europe technological change
has been at odds with religion, such has not been the case in the United
States. In the US prior to industrialization only about 10-20% of the
popuiation was religiously affiliated. But "the coming of technological
industrialization was accompanied by an almost consistent rise in
church membership (toover 60 percent) fromthe 1870sinto the 1960s.
Somehow, Americans blended technological mastery with religious
search and identification" (p. 279). There are, however, problems and
ironies in the technology of worship, the symbolization of spiritual ex-
perience, the application of ethics, and the jnstrumental use of tech-
nology.

Moran, Gabriel. "Dominion over the Earth: Does Ethics Include

. All Creatures?" Commonweal 114, no. 21 (December 4, 1987), pp.

697-701. A Christian brief for animal rights in the face of advancing
technology. This is part of a special issue on the theme "Keeping
Afloat: Stewardship in Machines, Money and Farms."

Novak, Philip. "The Buddha and the Computer: Meditation in an
Age of Information," Journal of Religion and Health 25, no. 3 (Fall
1986), pp. 188-192. Meditation can help deal with the cognitive as well
as the emotional stress of information overload.

"Perspectives on Jacques Ellul." Theme issue of Media Develop-
ment (Journal of the World Association for Christian Communication)
35, no. 2 (1988), pp. 1-31. Contents: Jacques Ellul’s "Some Thoughts
on the REsponsibility of New Communication Media," Clifford G.
Christians’ "Is Ellul Prophetic?" Darrell J. Fasching’s "The Liberating
Paradox of the Word," Roelf Haan’s "Understanding Progress: Cul-
tural Poverty in a Technological Society," John M. Phelan’s "Jacques
Ellul: A Formidable Witness for Honesty," Joyce Main Hanks’
"Feminism in the Writings of Jacques Ellul," Katharine Tempie’s "Jac-
ques Ellul: A Consistent Distinction,” Willem H. Vanderburg’s
"Idolatry in a Technical Society: Gaining the World but Losing the
Soul,” Daniel B. Clendenin’s "An Interview with Jacques Ellul," and
James McDonneil’s "Annotated Bibliography.”

Sherrard, Philip. The Eclipse of Man and Nature: An Enquiry into
the Origins and Consequences of Modern Science. 'West Stockbridge,
MA: Lindisfarne Press, 1987. Pp. 124. Useful restatement of the
problems created by the desanctification of nature in modern science.
As much about technology as much as science, though it fails to say so.

Thomas, Mark J. Ethics and Technoculture. Lanham, MD:
University Press of America, 1987. Pp.vii, 305. Technology is neither
inherently good nor inherently evil, but ambiguous. From Paul
Tillich’s theology of culture, which recognizes and tries to deal with
such ambiguity, and Tillich’s occasional reflections on the ambiguity
within technology, Thomas attempts to develop a more comprehen-
sive theology of technological culture. Chapters I and II are introduc-
tory, providing first an overview and then some basic perspectives.
Tillich’s view (summarized in chapter III) is then systematically con-



trasted with the more affirmative views of technology found in Talcott
Parsons and Herbert Marcuse and the negative view of technology

found in Martin Heidegger in relation to technological time and space. -

(chapter IV) and technological causality and substance (chapter V).
The affirmation of technology is coordinate with an autonomous view
of the human, the negation of technology with a heteronomous view.
The conciuding chapter VI sketches a theonomous view of technology.
"Human technology is ambiguous (creative and destructive), because
human being is estranged from its own ground and source.
Autonomous social ethics (Parsons, Marcuse) cannot create an unam-
biguously good technological society because it cannot overcome the
existential situation. Heteronomous social ethics (Heidegger) cannot
create the common good because it cannot reimpose the primal rela-
tion to origins. And insofar as all of these ethical interpretations are
expressed in terms of a seif-sufficient finitude, none can grasp either
the depth of human estrangement, nor the ultimate source of transcen-
dence required for its fulfiliment. Only when human artifice and in-
novation are seen as derivative and existentially distorted can the
ambiguity of the technological era be grasped:

We cannot close our eyes any longer to the fact that every gain
produced - for example, by scientific and technical progress - implies
a loss; and that every good achieved in history is accompanied by a
shadow, an evil which uses the good and distorts it.

Any social ethic which fails to grasp this central reality is doomed
to swing with the movements of history between an unwarranted op-
timism and an equally unwarranted despair over the human condition"
(pPp- 225-226). A truly theonomous view of technology will affirm its
creativity and vaiue production as such but aiso contain "an element of
‘technical self-limitation™ (p. 232). This limitation wili be guided by or-
ganization under a democratic socialism. Originally a doctorat disser-
tation directed by Langdon Gilkey.

"To Be Christian is to be Ecologist." Theme issue of Epiphany 6,

no. 1 (Fall 1985), pp. 1-83. Guest editor, Peter Reinhart. Contents:
Vincent Rossi’s "The Earth is the Lord’s: Excerpts from "The Eleventh
Commandment: Toward an Ethic of Ecology’," Stephen Muratore’s
"Where Are the Christians?: A Call to the Church,” Rossi’s
"Theocentrism: The Cornerstone of Christian Ecology," "Earth
Stewardship '84: A Special Seminar Section” - with contributions by
Fred Krueger on "The Eleventh Commandment and the Environmen-
tal Crisis, Muratore on "Stewardship is Enough: Ecology as Inner
Priesthood,” Reinhart on "The Ten Talents of Stewardship and the An-
gelic Dimension” and "Eternal Festival: Folk Culture, Celebrations and
Earth Stewardship," and Michael Crowley on "The Virtues: Commit-
ment, Spiritual Practice and Transformation" — Michael Eichner’s
story "The Master Craftsman, an interview with Krueger of the
Eleventh Commandment Fellowship, Muratore’s "Holy Weakness,
Strength of God: From Despair to Christian Ecoiogy,” and a good an-
notated survey of books on the environmental movement.

Readers are invited to contribute to this ongoing biblio-
graphy. Please send books or articles to be noted, or notes
themselves, to

Carl Mitcham

Philosophy & Technology Studies Center

Polytechnic University

333 Jay Street

Brookiyn, NY 11201

Call for Manuscripts

Peter Lang Publishing

Peter Lang Publishing (New York/Bern) is
searching for bold and creative manuscripts
for their new monograph series on Religion,
Ethics and Social Policy edited by Darrell Fas-
ching. Scholars from the Humanities and So-
cial Sciences are invited to submit
book-length manuscripts which deal with the
shaping of social policy in a religiously and
culturally pluralistic world. We are especially
interested in creative approaches to the
problems of ethical and cultural relativism in
a world divided by ideological conflicts.
Manuscripts which utilize the work of Jacques
Ellul would be most welcome, as well as
manuscripts taking other approaches. A two
page brief on the series is available. For more
information, or to submit a manuscript, con-
tact the series editor, Darrell J. Fasching,
Cooper Hall 317, University of South Florida,
Tampa, Florida 33620. Phone (813) 974-
2221 or residence (813) 963-2968.

U.S.F. Monographs in Rellgwn
and Public Policy

University of South Florida Monographs in
Religion and Public Policy is looking for
manuscripts on religion and public policy of
an intermediate length (i.e., too long for jour-
nals but too short for a book.) If you care to
submit a manuscript in that category or wish
to make further inquiries, contact:

Nathan Katz, Editor

USF Monographs in Religion and

Public Policy

Dept. of Religious Studies

University of South Florida

Tampa, FL 33620




